Anemon Mus Alparslan Universitesi Sosyal Bilimler Dergisi 2026 14(1) 598618

Journal of Social Sciences of Mus Alparslan University

anemon

Derginin ana sayfasi: http://dergipark.gov.tr/anemon
SOSYAL BILIMLER DERGISI

Arastirma Makalesi ® Research Article

The Identity of Oghuz (Ogur) Khagan in the Light of New Evidence: Equivalence of
Oghuz Khagan, Alan Gua and Scilurus

Fatih Sengiil*

Abstract: The Oghuz Khan Epic is not only one of the foundational texts of Turkic literature but also occupies a
central place in the historical memory of early Turkic societies. This study examines the debates surrounding the
origins of the epic and analyzes various interpretations of Oghuz Khan’s identity using a comparative historical
analysis approach. Two main perspectives prevail in scholarly studies regarding Oghuz Khagan's identity and the
Turkic community he represents: the first, based on military organization, leadership qualities, and geographical
parallels, identifies Oghuz Khagan with the Xiong-nu ruler Modu (Mete Khan); the second, which we fully
support, associates Oghuz Khagan with the Scythians. This study, for the first time, presents historical evidence
for Oghuz Khagan's identity, and the primary focus of this study is the fact that the Oghuz Khagan Epic actually
belongs to the Scythians. Oghuz Khagan's similarity to Modu is based solely on the similarity of the events in
which both figures killed their fathers, but Oghuz Khagan's historical adventures point to his being a Scythian ruler
and representing the Scythian community. This article, for the first time, presents direct evidence of Oghuz
Khagan's connection to the Sakas.
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Yeni Deliller Isiginda Oguz (Ogur) Kagan’in Kimligi: Oguz Kagan, Alanho’a ve Skilurus
Denkligi

Oz: Oguz Kagan Destan, yalnizca Tiirk edebiyatinin temel kaynaklarindan biri olmakla kalmayip, aym zamanda
eski Tiirk topluluklarinin tarihi hafizasinda merkezi bir yer tutan bir anlatidir. Bu ¢aligma, destanin kokenine dair
tarihsel tartigmalari ele almakta ve Oguz Kagan’in kimligi iizerine gelistirilen yorumlar1 karsilastirmali tarihsel
¢ozlimleme yontemiyle incelemektedir. Oguz Kagan’in kimligi ve hangi Tiirk toplulugunu temsil ettigi hususunda
bilimsel ¢aligmalarda iki ana bakis a¢is1 one ¢ikmaktadir: ilki, askeri orgiitlenme, dnderlik meziyetleri ve cografi
kapsam kosutluklarina dayanarak Oguz Han't Hun hiikiimdar1 Mo-tun (Mete Han) ile 6zdeslestirirken ikincisi
goriis ise Iskitlerle iliskilendirmektedir ki, biz de tiimiiyle bu gériisii benimsemekteyiz. Bu ¢alismada ilk kez de
olsa Oguz Kagan’in kimligine doniik bir tarihsel delil sunulmaktadir ve Oguz Kagan Destan1’nin gercekte Iskitlere
ait oldugu calismanin ana konusunu teskil etmektedir. Oguz Kagan’in Mo-tun ile olan benzerligi sadece her iki
sahsiyetin babalarini 6ldiirmesi olaylarinin benzerligi lizerine kuruludur ama Oguz Kagan’in yasadig: tarihsel
seriivenler Oguz Kagan’in Iskit hiikiimdar1 olduguna ve Iskit toplulugunu temsil ettigine isaret etmektedir. Bu
makalede ilk kez de olsa Oguz Kagan’in Sakalar ile ilgili baglantisina doniik dogrudan bir delil sunulmaktadir.
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" Dr. Ogretim Uyesi, Agr1 ibrahim Cegen Universitesi, FEF, Tarih Béliimii, ORCID ID: 0000-0003-0111-3579

Cite as/ Atif: Sengiil, F. (2026). The identity of Oghuz (Ogur) Khagan in the light of new evidence: equivalence of Oghuz
Khagan, Alan Gua and Scilurus. Anemon Mus Alparslan Universitesi Sosyal Bilimler Dergisi, 14(1), 598-618
http://dx.doi.org/10.18506/anemon.1774796

Received/Gelis: 01 Sep/Eyliil 2025

Accepted/Kabul: 19 Jan/Ocak 2026

Published/Yayin: 30 Apr/Nisan 2026

e-ISSN: 2149-4622. © 2026 The Author(s). This article is licensed under the Creative Commons Attribution-
NonCommercial4.0 International License (CC BY-NC 4.0): https://creativecommons.org/licenses/by-nc/4.0/


http://dergipark.gov.tr/anemon

Sengiil, F. / Anemon Mus Alparslan Universitesi Sosyal Bilimler Dergisi, 2026 14(1) 598-618 599

Introduction

The Epic of Oghuz Khagan, the national epic of the Turks, is a source containing adventures
from the earliest periods of Turkic history and data that can help illuminate those periods. On the other
hand, both the identity of Oghuz Khagan and the Turkic tribe he represented are debated. In this study,
first, the idea that Oghuz Khagan was Modu or Mete Khan (the commonly used Turkish name for
Modu), the chieftain of the Xiongnu (Asian Huns), which has generally been accepted in the scholarly
world until today, is presented with its reasons. Then, an attempt is made to show, again with its reasons,
that no connection can be established between Oghuz Khagan and Modu. Evidence and connections
regarding Oghuz Khagan's association with a Scythian king who lived on the western side of the Caspian
Sea, rather than a figure related to Asian history, are presented in the article.

Objective

The aim of this study is to develop a new perspective on the historical identity of Oghuz Khagan,
to re-examine the widely accepted claim of “identification with Modu” in existing scholarly works, and
to demonstrate that the historical figure mentioned in the epic is Skilirus, a Scythian king, and that the
epic belongs to the Scythians rather than the Huns.

Starting from the assumption that the Epic of Oghuz Khagan is not merely a legendary narrative
but also possesses a historical background, this research seeks to present a new historical perspective
suggesting a possible connection between Oghuz Khagan and the Sakas. This is achieved by examining
the epic’s plot, historical and geographical references, and cultural traces.

Through the relationships established between elements such as “Turkmens,” “Alan-ho’a,” and
“Sakas,” as mentioned in the epic and in various historical sources, it is argued that the epic is not only
an ethnic narrative but also a reflection of a historical leader’s figure in cultural memory.

In light of the findings, Oghuz Khagan’s personality appears to possess qualities consistent with
the Scythian world. The main objective of this article is to demonstrate that the true essence of the epic
lies in events related to Scythian history and to show that the epic belongs to the Sakas by revealing the
connections between the events described in the Epic of Oghuz Khagan and the historical adventures
experienced by the Scythians.

Method

The research was conducted using qualitative methods, particularly employing comparative
historical research and intertextual content analysis techniques. First, different versions of the Oghuz
Khagan Epic (Rashid al-Din, Abu al-Ghazi Bahadur, Yazicioglu, etc.) were systematically examined.
Then, the personal, tribal, and geographical names mentioned in these texts were compared with ancient
sources, such as Herodotus, Plutarch, and The Secret History of the Mongols.

In addition, by compiling narratives about Oghuz in Turkmen oral culture, the similarities
between the figures in the epic and historical figures, such as Skilurus and Alan-ho’a, were evaluated in
the context of cultural continuity and narrative borrowing. Thanks to this method, supported by historical
place names, word analyses, and geographical studies based on historical data, it was revealed that
Oghuz Khagan is not only a personal name but also represents a Saka ruler, and, in the person of the
ruler, an entire Scythian nation.

The article highlights previously unnoticed scientific shortcomings in the claim linking the figure
of Oghuz Khagan in the epic to Modu. It then demonstrates why Oghuz Khagan represents a Scythian
ruler and, through him, the Sakas, by emphasizing the commonalities between Herodotus' account of
the Sakas’ historical adventures and the narratives in the epic. Finally, it reveals the direct connection
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between the information indicating Oghuz Khagan’s identity as a Saka ruler and the oral tradition of the
Turkmen people, thereby demonstrating that Oghuz Khagan is a narrative belonging to the Saka world.

Findings

The findings reveal significant evidence that necessitates a review of existing historical and
legendary approaches to the identity of Oghuz Khagan. Firstly, it has been determined that the figure
named Oghuz Khagan in the epic bears a strong resemblance to Alan-ho, a woman considered one of
the descendants of Genghis Khan, and to Skilurus, a Saka king who lived in the Crimean Peninsula in
the centuries before Christ. Both the naming and the narratives presented in the form of a will indicate
that these two figures are identical.

Furthermore, the overlap of elements in the sagas preserved among the Turkmen with Scythian
culture and history points to the ethnic and cultural continuity of these peoples. In addition, the
geographical descriptions and campaign routes in the Oghuz Khagan Epic largely coincide with the
Sakas’ area of spread, extending from Central Asia to the Black Sea. This alignment reveals that the
epic can be linked to historical realities, beyond being merely a legendary narrative.

However, the absence of data in some parts of the epic confirming the previously proposed Hun-
Modu connection, along with the strong presence of Saka-origin elements in the epic, provides
significant evidence that the figure of Oghuz Khagan historically belongs to the Saka cultural heritage.

Finally, the fact that the original form of the narratives found in various manuscripts of the epic
is identical to the information Herodotus provides regarding the history of the Scythians, that these
narratives point to the Saka world, and that a narrative recorded in the work of Plutarch is identical to
the Turkmen version of the Oghuz Khagan Epic, definitively supports the argument that the epic should
only be associated with the Saka world.

In this context, it is concluded that Oghuz Khagan's identity is not so much identified with
Modu, but rather that he is a historical and cultural figure connected to Saka rulers, particularly
Skilurus.

Discussion

This study of the historical and cultural origins of the Epic of Oghuz Khagan reveals that the text
is not merely a legendary narrative, but rather a work reflecting the historical and tribal realities of
Central Asia. The findings show that the epic has no connection to the traditionally attributed Hun-Modu
axis, but instead demonstrates a strong link to Saka culture, particularly to the figure of Skilurus. This
represents a significant turning point in re-evaluating the identity of Oghuz Khagan and understanding
the historical memory of Central Asian peoples.

At the same time, the various epic narratives passed down through generations illustrate how
history and epic intertwine to shape collective memory, revealing the fluid boundaries between historical
reality and legendary narratives. Therefore, this study aims both to fill gaps in the academic
understanding of Oghuz Khagan's identity and to highlight the importance of interdisciplinary and multi-
dimensional approaches in Central Asian historiography.

The Identity of Oghuz Khagan

In his work titled Turkic Mythology, Ogel states that J. Guignes, Bichurin, and Gékalp expressed
the opinion that Oghuz Khagan was Modu, the chieftain of the Asian Huns; that Radlof linked him to
the Uyghur khan Bogii-Tegin or Bogii-Khagan; that Riza Nur linked him to Alexander; that Marguart
linked him to Genghis Khan; and that Potanin linked him to Kirey-Khan and Uhir-Khan in Mongol
epics. He also suggests that the Oghuz Khagan epic existed in Central Asia before Modu, and that this
ancient belief may have been slightly modified and attributed to Modu’s youth (Ogel, 2010, p. 10-11).
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On the other hand, it should be noted that in the pages of Bichurin’s work, which Ogel cites on this
subject, there is not a single mention of Modu being Oghuz Khagan (Bichurin, 1950, p. 46-47).

The identification of Oghuz Khagann and Modu (Mete Han) is essentially based on the similarity
between the incident of Modu killing his father during a hunt and the incident of Oghuz Khagan killing
his father after returning from a hunt (Siimer, 1972, p. 2-3; Gémeg, 2004, p. 113-121; Gémeg, 2018, p.
43; Gokalp, 2021, p. 200). Apart from this similarity, however, no other data exist that can link Oghuz
Khagan to Modu (Mete Han), or, in Mete Han’s person, to the Huns.

Moreover, the geographical areas where Oghuz Khagan and his army conducted their conquest
campaigns in the epic are predominantly west of the Caspian Sea. Indeed, Togan, taking this fact into
account, linked Oghuz Khagan to the Sakas (Togan, 1982, p. 122). It has been argued that the Sakas,
whom Herodotus refers to as Aukhatae, are actually the Katae mentioned in Ptolemy’s work, the Hati(s)
in the map called Tabula Peutingeriana (author unknown), and the Hu-te, shown as the westernmost
branch of the Ting-ling in the Chinese source Weiliieh from the 3rd century AD. It is further suggested
that Hu-te corresponds to Ogur/Ogur, thus proving that the Sakas were essentially the Oghur/Ogur
branch of the Turks, and that the original name of the Epic of Oghuz Khagan should be the Epic of
Ogur/Ogur Kagan (Sengiil, 2023, p. 104-141, 160-161).

A piece of evidence supporting this claim—that the real name of Oghuz Khagan was
Oghur/Ogur/Ogur Khagan—comes from Oghuzname by Rashid al-Din. In this work, published by
Togan, it is written that when Oghuz Khagan turned one year old, he began to speak and said, “Since I
was born in a yurt, my name should be Oghur” (Togan, 1982, p. 18). However, in the Russian translation
of the same work by Siikiirova, the name Oghuz is used instead of Oghur (Rashid ad-Din, 1987, p. 14).
Similarly, the name Oghuz appears in the German translation of Rashid ad-Din’s work (Jahn, 1969, p.
18). The name Oghur is the Chuvash variant of the ethnonym Oghuz/Oguz (Nemeth, 2019, p. 104).
Therefore, in any case, we are dealing with the same people, and when we say Oghuz/Oguz, we are
ultimately referring to the Ogurs.

Regarding why Togan used the name Oghur in his Turkish translation of the Oghuz Khagan Epic,
he noted that in the Paris manuscript of Rashid al-Din, the name Oghuz is always written as Oghur, that
it is referred to as Oghur in the Tevarih-i GiizideNusretndme, and that it is mentioned as “Yugur Khagan”
in Asadi Tusi’s Garshasp-nama (Togan, 1982, p. 127). The main reason for Togan’s use of the name
Oghur in his translation can be attributed to the influence of the Paris manuscript, which reflects a
historical reality.

The Sakas and Cimmerians in the Epic of Oghuz Khagan

Our personal opinion, like Togan's, is that the Epic of Oghuz Khagan belongs to the Sakas. Togan
sensed the presence of Sakas in the epic but failed to recognize the presence of Cimmerians. The
presence of Cimmerians has first time been mentioned in a study, providing evidence to support the
view that the epic should belong solely to the Sakas. Indeed, the events between the Cimmerians and
Sakas recounted by Herodotus, and the subsequent events, are directly found in the content of the epic.
Now we will touch upon some common points that will confirm this.

This evidence, which shows that the Epic of Oghuz Khagan is directly related to the Sakas, is the
presence in the Epic of Oghuz Khagan of the exact same views that arose among the Cimmerian people
in response to Herodotus's account of the Sakas invading the Cimmerian lands from the east: one group,
led by the Cimmerian king, was willing to fight the Sakas in defense of their country, while the other
was against engaging in battle with the Sakas (Herodotus, 2004, p. 11). Furthermore, in the epic, two
different opinions emerge between Urum Khagan and his son Uruz Beg regarding Oghuz Khagan 's
invasion of their lands; Urum Khagan is in favor of defending his country, while his son is entirely in
favor of submitting to Oghuz Khagan's rule (Bang and Rahmeti, 1936, p. 21-23).

Based on this similarity, it has been suggested that the people represented by Urum Khagan were
the Cimmerian community (Sengiil, 2013, p. 22-38). The mere presence of Cimmerians within this
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spiritual cultural element is more than sufficient to demonstrate that the epic belongs clearly to the Sakas,
not the Huns.

According to Herodotus, the Sakas, who pursued the Cimmerians but were unfamiliar with the
geography they encountered for the first time, entered the Near East via the Derbent Pass after following
the Caucasus Mountains (Herodotus, 2004, p. 204). Clearly, while the Cimmerians descended through
the Daryal Pass into what is now Georgia, the Sakas, unfamiliar with the geography they had just arrived
in, entered Azerbaijan and Iran via the Derbent Pass after following the Caucasus Mountains.

Herodotus states that the Cimmerians once lived in the area of present-day Ukraine, where the
Scythians resided. However, if this were the case—that is, if the Cimmerians lived in the northern Black
Sea region—they should have fled to Central Europe or the Balkans, rather than to Georgia or Armenia,
in the face of pressure from the Sakas.

Based on written sources, Miillenhoff argues that the Cimmerians never lived in the northern
Black Sea region (Minns, 1913, p. 41). The geography inhabited by the Cimmerians was the Caucasus
and surrounding areas, and the information provided in the epic shows us that an armed struggle took
place between the Sakas and the Cimmerians, and that this battle occurred in the Caucasus region.

Thanks to the information provided by Alexander Dumas, who traveled to the Caucasus in 1858
and reported his observations, we know that the northern part of the Caucasus Mountains is called the
Black Mountains, and Dumas states in his work that the southern part of the same mountain range
could be called the White Mountains (Dumas, 1859, p. 2; Dumas, 2000, p. 9-10). The Daryal Pass,
which the Cimmerians used while fleeing from the Sakas, is located at the midpoint of both mountain
ranges.

According to the epic, the battle between Oghuz Khagan and Urum Khagan took place in front of
a Black Mountain (Bang & Rahmeti, 1936, p. 21). The term Black Mountain has been considered an
ordinary name, but it is actually a special designation and is clearly used for the northern part of the
Caucasus Mountains that Dumas refers to as the Black Mountains.

The term "Black Mountains" appears frequently in the Dede Korkut Tales (Lewis, 1974, p. 54,
58, 66, 76, 77, 84). The Black Mountains mentioned in these tales are associated with the "Kara-Kaya
Mountain" east of Akhaltsikhe, the eastern parts of the Caucasus beyond the Daryal Pass, the highest
peaks of the Caucasus, and the Central Caucasus around the Daryal Pass (Kirzioglu, 2000, p. 98-99).
The Black Mountains in the Dede Korkut Tales are essentially identical to the Black Mountain in the
Epic of Oghuz Khagan.

Apart from the Yayla Mountains (Crimean Mountains) in Crimea, there are no mountain
formations in the region extending from the Carpathians to the Ural Mountains. This fact alone
demonstrates that the mountain mentioned in the epic must be related only to the Caucasus. The
information given in the epic regarding the geography held by Uruz Khagan also confirms this fact.
Uruz Khagan sends his son Uruz Beg to a well-fortified city in the mountains, between a deep river
(Bang and Rahmeti, 1936, p. 21). This geographical description, which includes both mountains and
rivers, perfectly matches the geography of the Caucasus, composed of mountains, plains, and rivers.

Today, one of the most prominent branches of the Karachay-Malkar Turks living in the Caucasus
is called Urusbeyli (Caferoglu, 1988, p. 50). Another of their most well-known families is Uruz-bi
(Blaramberg, 2017, p. 230). The name of a clan descended from the mountainous Kabardin chieftains is
Urus, and the existence of the name Urusbiev among the Karachays is known (Baskakov, 1997, p. 153).
One of the Turkic families that played an important role in Russian history is the Urusov family (Halikov,
1995, p. 101). Perhaps all these names remain as relics of Urus Khan's past presence in this region.

According to the epic, after this event, Oghuz Khagan's army continued on its way, and during
this time, one of Oghuz Khagan's horses escaped to a large mountain nearby. Because this mountain was
covered in frost and ice, and its peak was white with cold, it was called Muz Tag, meaning "Ice
Mountain" (Bang and Rahmeti, 1936, p. 25).
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The historian Pliny states that the Sakas called the Caucasus Mountains Croucas and that this
name meant " white with snow " in their language (Pliny, 1961, p. 375).

Zekiyev explained the word kroukas in Turkic as kirau “snow and barren land” and kas “rock,
rocky mountain” (Zekiyev, 2006, p. 179). It was shown that the meaning of white is preserved in the
Karachay-Malkar dialect word kirav, that the color names gray (English) and grau (German) passed
from the language of the Scythians to those languages, and that the same naming convention survives
in the adjective kir (white) in modern Turkish. Furthermore, a diagnosis was made that Muz Mountain
is the Caucasus Mountains, and the same mountain was identified with Kroukas mentioned in Pliny's
work (Sengiil, 2013, p. 19-22). It is likely that the Saka naming convention is one and the same as the
word gir “white” (Mollova, 2003, p. 158), which is used with the meaning of color in Eastern Rhodope
Turkic dialects.

By the way, English ice, German FEis, Swedish is, Icelandic is, Norwegian is, Danca is used for
ice in Germanic dialects are related to Turkish ayaz “frost”, Chuvash usa “frost”, iisii, the root of the
Turkish verb "lisiimek" (to feel cold) and iise, its equivalent in Turkmen and "-se" meaning "to feel cold,
cold” in Sumerian. This word correspondence between Turkic and Germanic dialects probably dates
back to the Scythian period.

The White Mountains, located further south and comprising the highest parts of the Caucasus
Mountains as named by Dumas, are one and the same as the Kroukas "White Mountain" mentioned by
Pliny and the Ice Mountain mentioned in the epic. According to Herodotus, the Sakas entered the Near
Eastern geography from the Derbent region. We also find this fact in the Epic of Oghuz Khagan. After
Oghuz Khagan found his horse, which had escaped to Muz Tag, that is, the mountain range in the
southern part of the Caucasus Mountains, he advanced further with his army and saw a large house with
silver windows and an iron roof, closed and without a key. Oghuz Kagan told a man named Tomiirdii
Kagul to stay there and open the roof, and accordingly, he gave him the name Kalag ("stay! Open!")
(Bang and Rahmeti, 1936, p. 25).

It is also worth mentioning that the words for key found in Slavic languages such as Serbian
“kpyq”, Croatian “kljuc”, Slovenian “kljuc”, Bulgarian “kmou” (“klyuch”), Slovak “kl’u¢”, Czech
“kli¢”, Ukrainian “xmou”, Russian “kmrou”, Polish “klucz” and Lusatian (a Slavic language spoken in
southeastern Germany) “klac”, as well as Greek xAedi “kleidi” and Latin “clavis”, etc., has an
interesting phonetic similarity to the name of the Kalach tribe, which takes its name from the fact that
these words served as a kind of key in the epic.

It has been suggested that the closed house mentioned in the epic is actually Derbent, and the
event experienced based on the closed house has been identified with the incident of the Sakas
descending into the Near East via Derbent, as mentioned by Herodotus (Sengiil, 2013, p. 45-46).

The 7th-century Armenian writer Ananias of Shirak gives the meaning of the name Derbent as
“lock and door” in his work (Hewsen, 1992, p. 57). Hewsen, who translated Ananias' work into English
and also provided explanations regarding the place names mentioned in the work, noted the meaning of
the name Derbent as “locked door” (1992, p. 122). As can be seen, the above observation reflects a
historical reality and constitutes another piece of evidence showing us that the Epic of Oghuz Khagan
actually belongs to the Sakas.

The Sakas, following the Cimmerians, descended south via the Derbent route and appeared in the
northeast of the Assyrian state and in the Urmia region at the beginning of the 7th century BC (Struve,
1941: 318), and established their capital in the Sagiz region of northwestern Iran (Rice, 1957, p. 45).

The epic also confirms that the Sakas descended into Iranian territory by following the Derbent
route, because according to the epic, after the closed house, Oghuz Khagan came to a place called Curcet
and set up his tent, and the country called Curcet consisted of a barren land without fields (Bang and
Rahmeti, 1936, p. 25). At that time, there was a community called Mannae in that area, and the Sakas
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had formed an alliance with this community. They had formed an alliance. The name "Curcet" must
refer to the Mannae community.

Indeed, the lands of Iran, including northwestern and western Iran, are a barren geography not
very suitable for cultivation.

n n

The country mentioned as "Curcet" in the epic is also found in the " Shajara-i Tarakima
However, in this work, the land of Curcet is shown as a region near China (Ebulgazi Bahadir Han, 1996,
p- 237; Demir & Aydogdu, 2022, p. 81). Clearly, although the aforementioned work adheres to the
original form of the epic and includes the adventures of Oghuz Khagan, the events are mostly confined
to the geography of Central Asia and do not have the quality of being a primary source.

According to Herodotus, the Sakas undertook expeditions in the Near East as far as Egypt before
returning to their homeland. This information provided by the Father of History is directly corroborated
by the epic. Oghuz Khagan, just like the Sakas, also undertook expeditions in the Near East as far as
Egypt before returning to his homeland.

The Equivalence of Oghuz Khagan, Alanho’a, and Scilurus

Now we will present data that will both confirm that the Oghuz Kagan Epic, whose real name
should be Ogur, is related to the Sakas, and also confirm that the name Oghuz/Oguz (Ogur) is not related
to the Hunnic ruler Modu, but actually represents a Saka ruler. This data has not been noticed by anyone
before and is being presented to the scientific world for the first time through this study.

A work compiled among the Turkmens and recently published by Otiiken Publications under the
name "300 Turkmen Epics" includes an Oghuz Khagan epic of this kind.

“When Oghuz Khagan returned to his ancient homeland, having subjugated the regions around
Mangyshlak, Seyhun, and Ceyhun, and the foothills of the Kopetdag Mountains, he gathered all his sons
and grandsons and held a great feast. He bestowed upon each of them gold, silver, ornate robes, and
provinces according to their rank. Then he said to his sons: “O my sons, my dear ones, listen, I have
grown old. My departure to eternity is near. Listen carefully to the advice and counsel I will give you.
Consider this advice as good fortune and prosperity for yourselves and follow it accordingly. Convey
my advice and counsel to your sons, your children, your tribe, and your clan. Let them also follow this
advice. As long as the world turns and exists, let them pass it on to their children and generations. If
your tribes and clans grow and follow this advice, they will rule the world, and no enemy will be superior
to them. Their religion and their worldly affairs will always prosper.” If they do not obey my advice and
commands, then they will surely turn against each other, and the enemy will prevail over them. Each
tribe will fall into a different region and forget their own lineage.

Then he said to his six sons and twenty-four grandsons, “Give me an arrow.”
They gave him an arrow. He took it and broke it. He said to his two sons, “Give me two arrows.”

They gave him two arrows. He took them and broke them. Then he asked his three sons for
three arrows, and he took the arrows and broke them with his knee. He took one arrow from each of
his six sons and tried to break it with his knee, but he could not. He took twelve arrows from his twelve
sons, tied them together, and gave them to them, saying, “Try with all your strength and power, can
you break them?”

They answered, “They cannot be broken.” Oghuz Khagan: “Learn from this example and
support each other. According to my will, after me, my son Giin shall become Khan. After him, his son
Kayr shall become Khan. While there is a Khan from the Kayt clan, Bayat shall not become Khan. He
shall only be the bey of his own tribe. While Kayt is Khan, Bayat shall be the beylerbeyi of the right
wing. The beylerbeyi of the left wing shall be Baywdiwr. Follow this order. While the elder brother is
present, the younger brother shall not be bey. Kay1 Khan shall be Khan of twelve tribes on the right wing
and twelve tribes on the lefi wing.” (Inayet & Annaberdiyev, 2019, p. 121-122).
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On his deathbed, Oghuz Khagan chose to give such meaningful advice to ensure the unity and
solidarity of the state and nation would not be disrupted after his death, and he demonstrated this advice
by personally experiencing the weakness and strength of the arrow pods.

In the published works of the Oghuz Khagan Epic, from the editions published by Togan and
Bang to the Uyghur-script version, no explanations resembling the above story are found. These epics
only mention that Oghuz Khagan's sons present arrows they found during a hunt to their father, Oghuz
Khagan, and Oghuz Khagan advises his children to be like arrows (Agca, 2019, p. 142-143; Kutluk,
2022, p. 148-149; Togan, 1982, s. 48; Bang and Rahmeti, 1936, p. 31).

A story very similar to Turkmen epic can be found in the Secret History of the Mongols.
According to the narrative mentioned in the Secret History, Alan-ho'a, a woman who was one of the
figures from whom Genghis Khan's lineage is descended, prepared a feast for her five sons by cooking
a sheep left over from winter. She gave each of them an arrow and asked them to break it. The sons
broke the arrows without difficulty. Afterwards, Alan-ho'a tied the five arrows together in a bundle and
asked them to break them, but her sons were unable to do so. Upon this, Alan-ho said “My five sons!
You were born from my single body. If you act separately, you will be easily broken by everyone, like
the five arrows before. But if you are united like five arrows bound together, who can easily harm
you?” And after a while, she died (Temir, 1986, p. 7-8).

Considering both narratives above, it becomes clear that Oghuz Khagan should be identified with
Alan-ho, the spiritual ancestor of the Mongols. However, Alan-ho was a woman while Oghuz Khagan
was a man. Although gender is not a major issue, the real question is: did the Turks adopt this narrative
from the Mongols, or did the Mongols adopt it from the Turks?

The source we will present below will provide ample answers to this question.

We observe that almost identical versions of similar events that occurred in the spiritual world of
both the Mongols and the Turks exist in the work of an ancient author.

The Scythian dominion in the territory of present-day Ukraine disappeared in the 3rd century BC
due to invasions of Scythia by the Sarmatians from the east and the Celts from the west. One branch of
the Sakas took refuge in the Dobruja region, while another branch settled in the Crimean Peninsula.

While we have no information regarding the fate of the Scythian group that migrated to Dobruja,
we can find some fragmented information about the historical journey of the Scythian branch that took
refuge in the Crimean Peninsula in the works of ancient Greek writers.

The Greek writer Plutarch, who lived in the 1st and 2nd centuries AD, recounts in his work
*Moralia* a story about Skylurus, the greatest ruler of the Sakas who took refuge in the Crimean
Peninsula, as follows:

“ ... Scilurus, who left eighty sons surviving him, when he was at the point of death
handed a bundle of javelins to each son in turn and bade him break it. After they had all given up, he
took out the javelins one by one and easily broke them all, thereby teaching the young men that, if
they stood together, they would continue strong, but that they would be weak if they fell out and
quaralled.” (Plutarch, 1932, p. 27).

As can be seen, we find the exact same event mentioned in the Turkmen version of the story of
Oghuz Khagan in Plutarch's work. Both narratives feature figures giving advice to their sons, and these
figures deliver the necessary counsel on their deathbeds. The protagonists in both stories similarly
possess more than one son. Strabo, when mentioning Skilyrus, states that his son's name was Palak(us),
and according to Poseidonius, he had fifty sons, while according to Apollonides, he had eighty (Strabo,
1924: 235). It seems impossible to determine exactly how many children Skilyrus had, but an expression
like "having fifty or eighty sons" is a significant exaggeration, and the explanation of his sons and
grandsons mentioned in the Turkmen narrative might offer a clue as to why Skilyrus had so many
children. The number of sons given by Plutarch and Strabo also included the number of grandsons.
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The only difference between the two narratives is the geography. While the area where Skylarus
lived, as recounted by Plutarch, is the Crimean Peninsula, the geography where Oghuz Khagan,
mentioned in the Turkmen epic, lived and conducted his conquests is Central Asia. Since Oghuz Khagan
conquered the areas around Mangyshlak, the Syr Darya and Amu Darya rivers, that is, the Transoxiana
region and the Kopetdag Mountains, and returned to his ancestral homeland, his ancestral homeland
must have been to the east of the Transoxiana region. Because if Oghuz Khagan had come from the west
and conquered these areas, his ancestral homeland would have to be Iran, which does not conform to
the historical realities we know. Oghuz Khagan's ancestral homeland is clearly east of the Syr Darya
River. This clearly indicates that his ancestral homeland is the geography of Kazakhstan. Indeed, the
Tasmola archaeological site in Kazakhstan has been identified as the homeland of the Sakas, who
migrated from Central Asia to Eastern Europe (Sengiil, 2023, p. 74-95).

Those who would reject this equivalence outright would question how an epic about a Scythian
king in the Crimean Peninsula survived among the Turkmen, and would approach the matter with
skepticism.

Even the name Crimea is essentially a name given by the Sakas to that peninsula and means
"trench." Herodotus mentions a trench incident that the Sakas experienced on their return journey after
their expedition to Egypt (Herodotus, 2004, p. 201). The same event is also mentioned in the Epic of
Oghuz Khagan. The incident of the pool filled with glue in this epic coincides with the trench incident
mentioned by Herodotus. Indeed, the place where the trench incident occurred is the area called the
Perekop Isthmus, which connects the Crimean Peninsula to the Ukrainian mainland. While the Turks
called this area Or, meaning "trench" or Orkapi, the Greeks, taking the meaning given by the Sakas,
called it Tappog (taphros), meaning "trench." Given that Crimea is the geography where the trench
incident took place, this name seems to be a Saka designation and has survived among the Turks in this
form to this day (Sengiil, 2013, p. 47-52; Sengiil, 2022, p. 497-5009).

Orkapi, meaning "Trench Gate" is the geography that must be crossed when entering the Crimean
Peninsula from the Ukrainian mainland, and it constitutes the entrance to the Crimean Peninsula. In
other words, Orkapi is essentially the gate of Crimea, whose meaning is essentially "trench." Therefore,
it is no coincidence that Orkapi is referred to by this name.

Said Pasha of Diyarbakir, who lived in the 19th century and produced many works, noted in his
work Mir’atii’l-Iber that the sons of Oghuz Khagan, whom he associated with the Huns, expanded their
territories from the Seyhun and Ceyhun Rivers to the Bosphorus and the Danube (Pasa, 2022, p. 86).

Here, the Bosphorus refers to the Kerch Strait, located in the easternmost part of the Crimean
Peninsula and connecting the Black Sea to the Sea of Azov. In other words, according to Mir’atii’l-Iber,
the state founded by Oghuz Kagan encompassed areas from Inner Asia to Crimea and the Danube River.
The geographical information provided by Mir’atii’l-Iber explains why the Turkmenistan version of the
Oghuz Khagan Epic and the narratives in Plutarch's Moralia, although belonging to different
geographical locations, are identical.

Considering the data regarding the Crimean Peninsula mentioned above, it should not be
surprising that the Turks, in their spiritual tales of Oghuz Khagan, preserved in their memories the
adventures of the Sakas, just as they also recounted an event related to the Saka king Skilirus in the
Crimean Peninsula.

Conclusion

The similarities between the historical narratives discussed in this article and the conclusions
reached through the comparison of historical sources completely refute the previously held belief that
Oghuz Khagan was the Hun chieftain Modu, also known as Metehan. Indeed, the clear similarity
between the version of the Oghuz Khagan Epic collected among the Turkmens and the narrative
included in Plutarch’s work shows that Oghuz Khagan cannot be associated with the Hunnic chieftain
Modu in any way; on the contrary, this epic is related to the Sakas.
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Considering the narrative among the Turkmens and the event mentioned in Plutarch’s work, it
becomes clear that Oghuz Khagan must have been the Saka king Skilurus, and Giin Han, who succeeded
him according to Oghuz Khagan’s will, must have been Palacus, who assumed rule after Skilurus.

Although the epic focuses on events centered around a single individual, that individual
essentially represents an entire nation. While the article clearly identifies Oghuz Khagan with the
Scythian king Skilurus, the events in the epic largely reflect the period when the Scythians migrated
from Central Asia to Eastern Europe in the centuries before Christ. However, Skilurus was not the
Scythian ruler who settled in Eastern Europe, but rather a Scythian ruler whose name appears in
historical sources after the decline of Scythia.

Therefore, the Epic of Oghuz Khagan belongs to the Scythian king Skilurus and, by extension, to
the entire Saka world. The Mongols later adapted the narrative found in the Alanho epic to their own
historical context. The narratives discussed in the article also suggest that the epic’s original name should
be changed from Oghuz to its original form, The Epic of Ogur Khagan.

Recommendations

This study clearly demonstrates the necessity of re-evaluating the Epic of Oghuz Khagan within
its historical and cultural context. Future research, through comparative studies of different types of the
epic, will enable a more detailed understanding of the shared historical memory of the Central Asian
peoples. Furthermore, the historical reality of the epic should be strengthened through archaeological
data, linguistic studies, and new findings from other disciplines. In addition, a comprehensive
examination of the interaction processes of Mongol and Turkic epics will contribute to understanding
the forms of cultural interaction. Finally, critical textual studies of the authentic texts of the Epic of
Oghuz Khagan should be conducted to ensure the preservation and dissemination of this important
cultural heritage to a wider audience.
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TURKCE SURUM

Giris

Tiirklerin milli destan1 olan Oguz Kagan Tiirk tarihinin en eski donemlerine ait seriivenleri
biinyesinde barindiran ve o donemlerin aydinlatiimasina yardime1 olacak cinsten verileri ihtiva eden bir
kaynak mahiyetindedir. Ote yandan gerek Oguz Kagan’in kimligi gerekse Oguz Kagan’in hangi Tiirk
boyunu temsil ettigi tartigmahidir. Bu calismada evvela bugiine degin genel kanaat olarak bilim
diinyasinda yer edinmis Oguz Kagan’in Asya Hun basbugu Mo-tun ya da diger adiyla Metehan oldugu
yoniindeki fikirlere nedenleri ile birlikte yer verilmis ancak sonrasinda da Oguz Kagan ile Mo-tun
arasinda higbir iligki kurulamayacagi gerekgeleri ile birlikte gosterilmeye ¢alisilmistir. Oguz Kagan’in
Asya tarihi ile ilgili bir sahsiyet degil ger¢ekte Hazar Denizi’nin bat1 yakasinda yasamis bir Saka krali
ile olan baglantisina doniik deliller ve baglantilar makale icerisinde gosterilmistir.

Amag

Bu c¢alismanin amaci, Oguz Kagan’in tarihsel kimligine dair yeni bir bakis acis1 gelistirmek ve
mevcut bilimsel ¢alismalarda yaygin olarak kabul géren “Mete Han ile 6zdeslestirilme” savin1 yeniden
sorgulamak ve destanda konu edilen tarihi sahsiyetin bir iskit krali olan Skilurus oldugu ve destanin
Hunlara degil Iskitlere ait oldugunu gostermektir. Oguz Kagan Destani’nin sadece efsanelere dayanan
bir anlat1 degil ayn1 zamanda tarihsel bir gegmise sahip oldugu varsayimindan yola ¢ikan bu arastirma,
destanin konu orgiisiinil, tarihsel-cografi gondermelerini ve kiiltiirel izlerini inceleyerek Oguz Kagan’in
Sakalarla iligkili olabilecegine dair yeni bir tarihsel bakis agis1 sunmayr hedeflemektedir. Destanda
gecen “Tiirkmenler”, “Alan-ho’a”, “Sakalar” gibi unsurlar ile g¢esitli tarihi kaynaklardaki anlatilar
arasinda kurulan iliskiler araciligiyla, destanin yalnizca bir etnik kdken anlatis1 degil, aym1 zamanda
tarihsel bir onder sahsiyetinin kiiltlirel hafizadaki izdiigiimii oldugu ileri siiriilmektedir. Bulgular
1s181nda, Oguz Kagan’in kisiliginin Saka diinyasiyla Ortiisen nitelikler tagidigi gortilmistiir. Makalede
asil amag¢ Oguz Kagan Destani’nda konu edilen olaylar ile Sakalarin tarihsel kaynaklar 15181nda yasadigi
seriivenler arasindaki baglantilar1 ortaya koymak suretiyle destanin asil 6ziinlin Sakalarin tarihi ile ilgili
olaylar oldugunu kanitlamak ve destanin Sakalara ait oldugunu gostermektir.

Yontem

Aragtirma, nitel yontemlerle yiiriitilmiis olup, Ozellikle karsilagtirmali tarihsel tetkik ve
metinleraras: igerik ¢dziimlemesi teknikleri kullamilmustir. 11k olarak, Oguz Kagan Destami'nin farkli
tiirleri (Residiiddin, Abul Gazi, Yazicioglu vb.) sistematik olarak incelenmis; ardindan bu metinlerde
gegen kisi, kavim ve cografya adlan antik kaynaklarla (Herodot, Plutarkhos, Mogollarin Gizli Tarihi
vb.) karsilastirilmistir. Ayrica Tiirkmen sozli kiiltiiriinde Oguz’a dair anlatilarin derlenmesiyle birlikte,
destandaki sahsiyetlerin Skilurus ve Alan-ho’a gibi tarihi karakterlerle olan benzerlikleri, kiiltiirel
stireklilik ve anlati devsirmesi baglaminda degerlendirilmistir. Tarihsel yer adlari, kelime
cozlimlemeleri ve tarihi verilere dayali cografi tetkiklerle desteklenen bu ydntem sayesinde Oguz
Kagan’in yalnizca bir sahis adi degil ayn1 zamanda bir Saka hiikiimdarini ve hiikiimdarin sahsinda
topyekiin bir Saka milletini temsil ettigini ortaya konmustur. Makale icerisinde daha evvelce kimse
tarafindan farkedilmemis, destanda gecen Oguz Kagan adli sahsiyetin Mo-tun ile iligkilendirme savinin
bilimsel anlamda eksik yonleri gosterilmekte sonrasinda ise Oguz Kagan’in neden bir Saka hiikiimdarini
ve o hiikiimdarin nezdinde Sakalar temsil ettigi Herodot’un Sakalarin tarihi seriivenleri ile ilgili
sundugu veriler ile destanda gecen ortak yonleri vurgulanarak gosterilmekte sonrasinda ise Oguz
Kagan’in Saka hiikiimdar1 oldugunu gosteren malumatin Tiirkmenlerin sozlii gelenegi icerisinde
yasayan anlati ile olanbirebir baglantisi ortaya konularak Oguz Kagan’in Saka diinyasinin ait bir anlati
oldugunu gosterilmektedir.

Bulgular
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Oguz Kagan’m kimligine dair mevcut tarihsel ve efsanevi yaklasimlarin gbzden gegirilmesini
zorunlu kilacak énemli bulgular ortaya koymustur. Ilk olarak, destanda gegen Oguz Kagan adlh
sahsiyetin Cengiz Han’m soyunun dayandigi kisilerden biri olan Alan-ho’a isimli bir kadin ile milattan
evvvelki yiizyillarda Kirim Yarimadasi’nda yasamis Saka krali Skilurus ile giiclii bir benzerlik tagidig
tespit edilmistir. Hem isimlendirme hem de vasiyet seklindeki anlatimlar, bu iki sahsiyetin 6zdes
oldugunu gostermektedir. Ayrica, Tiirkmenler arasinda korunan efsanelerdeki unsurlarin, Saka kiiltiirii
ve tarihiyle Ortiismesi, bu halklarin etnik ve kiiltiirel siirekliligine isaret etmektedir. Bunun yaninda,
Oguz Kagan Destani’nda yer alan cografi betimlemeler ve sefer glizergahlari, Sakalarin Orta Asya’dan
Karadeniz’e kadar uzanan yayilim alanlar ile biiyiik oranda ortiigmektedir. Bu durum, destanin yalnizca
efsanevi bir anlati olmanin Otesinde, tarihsel gergekliklerle de iliskilendirilebilecegini ortaya
koymaktadir. Bununla birlikte, efsanenin baz1 kisimlarinda, evvelce one siiriilmiis sav olan Hun-Mo-tun
baglantisin1 dogrulayacak herhangi bir verinin olmayis1 ve destanda Saka koékenli unsurlarin agir bir
bicimde kendini hissettirmesi Oguz Kagan sahsiyetinin tarihsel olarak Saka kiiltiirel mirasina ait
olduguna dair 6nemli kanitlar sunmaktadir. Son olarak, destanin ¢esitli yazmalarinda goriilen anlatilarin
asli seklinin Herodot un Iskitlerin tarihi ile ilgili sundugu bilgiler ile 6zdes oldugu, bu anlatilarin Saka
diinyasini isaret ettigi ve Plutarch isimli bir yazarmn eserinde kaydettigi bir anlatinin Oguz Kagan
Destani’nin Tiirkmence anlatisi ile birebir ayni oldugundan hareketle destanin ancak Saka diinyasi ile
iligkilendirmesi gerektigi yoniindeki bir savi kesinkes desteklenmektedir. Bu baglamda, Oguz Kagan’in
kimliginin, Mo-tun ile 6zdeslestirilmesinden ziyade, Saka hiikiimdarlar1 ve Ozellikle Skilurus ile
baglantili bir tarihsel ve kiiltiirel bir sahsiyet oldugu sonucuna varilmistr.

Tartisma

Oguz Kagan Destani’nin tarihsel ve kiiltiirel kdkenlerine iligkin yapilan bu tetkik, s6z konusu
metnin yalnizca efsanevi bir anlat1 olmaktan 6te, Orta Asya’nin tarihi ve bodun temelli gergekliklerini
yansitan bir yap1 oldugunu ortaya koymaktadir. Bulgular, destanin geleneksel olarak atfedildigi Hun-
Mo-tun ekseni ile bir ilgisi olmadigin1 aksine Saka kiiltiirii ve 6zellikle Skilurus sahsiyetiyle giiclii bir
bag icerdigini gostermektedir. Bu durum, Oguz Kagan’in kimliginin yeniden degerlendirilmesi ve Orta
Asya halklarinin tarihi hafizasinin anlasilmasi bakimindan 6nemli bir doniim noktasidir. Ayni zamanda,
halk arasinda kusaktan kusaga aktarilan muhtelif destan anlatilarinin, tarih ile efsanenin i¢ ice gecerek
biitiinsel hafizay1 sekillendirdigini gdstermesi, tarihsel gergeklik ile efsanevi anlatilar arasindaki
siirlarin esnekligini de ortaya koymaktadir. Dolayistyla, bu calisma hem Oguz Kagan’in kimligine
iligkin bilim diinyasindaki bosluklari doldurmaya yodnelik hem de Orta Asya tarih yaziminda
bilimlerarasi ve ¢ok boyutlu yaklagimlarin 6nemine igaret etmektedir.

Oguz Kagan’m Kimligi

Ogel Tiirk Mitolojisi adli ¢aligmasinda J. Guignes, Bigurin ve Gokalp’in Oguz Kagan’m Asya
Hun bagbugu Mo-tun oldugu yoéniinde fikir beyan ettiklerini, Radlof’un Uygur kagan1 Bogii-Tegin ya
da Bégii-Kagan, Riza Nur’un Iskender, Marguart’mn Cengiz Han, Potanin’in Mogol efsanelerindeki
Kirey-Han ve Uhir-Han ile ilintiledikleri ifade edip Oguz Kagan efsanesinin Mo-tun’dan 6nce de Orta
Asya’da var oldugunu ve bu eski inanisin biraz degistirilerek Mo-tun’un gengligine yakistirilmig
olabilecegini de dile getirmistir (Ogel, 2010: 10-11). Ote yandan, Ogel’in bu konu ile alakali zikrettigi
Bigurin’in ¢aligmasinin zikrolunan sayfalarinda Mo-tun’un Oguz Kagan oldugu yoniinde tek bir bahsin
gegmedigini de belirtmemiz gerekir (Bichurin, 1950, s. 46-47).

Oguz Kagan ve Mo-tun(Mete Han) 0zdesligi esasen Mo-tun’un babasini bir av sirasinda
oldiirmesi hadisesi ile Oguz Kagan’in av doniisii sonrasi babasini 6ldiirmesi olayinin benzerligi {izerine
inga edilmigtir (Siimer, 1972, s. 2-3; Gomeg, 2004, s. 113-121; Gomeg, 2018, s. 43; Gokalp, 2021, s.
200). Bu tiirden bir yakinlik disinda maalesef Oguz Kagan’t Mete Han ile ya da Mete Han’1in sahsinda
Hunlar ile iliskilendirebilecek baska bir veriye sahip degiliz. Ustelik, destanda Oguz Kagan’in ve
ordusunun fetih harekatlara sahne olan cografyalar agirlik itibariyle Hazar Denizi’nin batisindadir.
Nitekim, Togan bu gercegi goz Oniine alarak Oguz Kagan’1 Sakalar ile ilintilemistir (Togan, 1982, s.
122).
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Herodot’un kendi kitabinda Aukhatae olarak andig1 Sakalarm Ptolemeus’un eserinde zikrettigi
Katae, Tabula Peutingeriana isimli kim tarafindan ¢izildigi bilinmeyen haritada Ha#(s), milattan sonra
I1.Yiizy1l kaynagi olan Weiliieh isimli Cin kaynaginin Ting-linglerin en batidaki kolu olarak gosterdigi
Hu-te isimli topluluk oldugu ve Hu-te’nin de Ogur/Ogur’a denk geldigi ifade edilerek Sakalarin esasen
Tiirklerin Ogur/Ogur toplulugu oldugu delilleriyle gosterilmis ve Oguz Kagan Destani’nin asil adinin
Ogur/Ogur Kagan Destani olmasi gerektigi one siirlilmiistiir (Sengiil, 2023, s. 104-141, 160-161).

Bu tiirden bir sav1 yani Oguz Kagan’in ger¢ek adinin Ogur/Ogur Kagan oldugu seklindeki goriisii
dogrulayacak bir veri Resideddin Oguznamesi’nden gelmektedir. Togan tarafindan nesri yapilan bu
caligmada Oguz Kagan bir yasina bastiginda konusmaya baslayip “ben bir otagda dogdugum i¢cin adimi
Ogur koymak gerekir’ (Togan, 1982, s. 18) seklinde bir ifade de bulundugu yazilidir. Ancak ayni
caligmanin Siikiirova tarafindan Rusca’ya kazandirilmig terciimesinde ise Ogur yerine Oguz
adlandirmasinit bulmaktayiz (Rashid ad-Din, 1987, s. 14). Yine Resideddin’in eserinin Almanca
terclimesinde de Oguz ismi zikredilir (Jahn, 1969, s. 18). Ogur adi1 Oguz millet adinin Cuvasga tipidir
(Nemeth, 2019, s. 104). Dolayisiyla, her haliikkdrda aymi halk ile muhatabiz ve Oguz derken netice
itibariyle Ogurlar1 kastetmis oluyoruz.

Neden Togan Oguz Kagan Destani’nin Tiirkge terciimesinde Ogur ismine yer vermistir seklinde
bir suale gelecek olursak. Togan ayni ¢alisgmada Resideddin’in Paris niishasinda Oguz adinin daima
olarak Ogur olarak yazildigini, Tevarih-i Giizide Nusretname’de Ogur adi ile anildigim1 ve Esed-i
Tus1’nin Gersasb-name’sinde “Yugur Khagan” olarak zikredildigini de not diigmiistiir (Togan, 1982, s.
127). Togan’in terclimede Ogur adina yer vermesinin temel sebebi Paris niishasinin etkisinde kalmig
olmas1 gosterilebilir ki, Paris niishasinda zikrolunan Ogur adlandirmasi tarihi bir gergekligi
yansitmaktadir.

Oguz Kagan Destani’nda Sakalar ve Kimmerler

Sahsi kanaatimiz Togan gibi Oguz Kagan Destani’nin Sakalara ait oldugu yoniindedir. Togan
destandaki Saka varligin1 sezmis ama ayn destandaki Kimmer varligini ise fark edememistir. Kimmer
varlig1 ilk kez bir calismada dile getirilerek destanin yalnizca Sakalara it olmasi gerektigi goriisiinii
destekler mahiyette kanit sunulmustur. Gergekten de Herodot’un naklettigi Kimmerler ile Sakalar
arasinda yasanan hadise ve bu hadiseyi takip eden siirecte cereyan eden olaylara birebir destanin
mubhteviyatinda rastlanilmaktadir. Simdi bunu teyit edecek istikamette bazi ortak hususlara deginecegiz.

Oguz Kagan Destani’nin dogrudan dogruya Sakalar ile ilintili oldugunu gdsteren bu delil
Herodot’un bahsettigi Sakalarm dogudan gelip Kimmer iilkesini igsgal etme hadisesi karsisinda biri
Kimmer kralinin bagini ¢ektigi lilkesini savunma adina Sakalar ile savagmaya goniillii, digeri ise Sakalar
ile cenge girmeme yanlis1 kesim olarak Kimmer halki arasinda hasil olan iki farkli gortisiin (Herodotos,
2004, s. 11) birebir aynisinin Oguz Kagan Destani’nda da mevcut olmasidir ve destanda Urum Kagan
ve oglu Uruz Beg arasinda da Oguz Kagan’in kendi topraklarina saldirmasi karsisinda iki farkl goriis
ortaya ¢ikmaktadir ve Urum Kagan {ilkesini savunma yanlis1 iken oglu tiimiiyle Oguz Kagan’in
tabiiyetine girme taraftaridir (Bang ve Rahmeti, 1936, s. 21-23).

Bu benzerlik temelinde Urum Kagan’in temsil ettigi halkin Kimmer toplulugu oldugu one
stiriilmiistiir (Sengiil, 2013, s. 22-38). Bu manevi kiiltiir 6gesinin igeriginde var olan Kimmer varlig bile
destanin Hunlara degil apacik bir sekilde Sakalara it oldugunu gostermesi agisindan ziyadesiyle
yeterlidir.

Herodot’un anlattiklarina gore Kimmerleri kovalayan ancak ilk kez karsilastiklar1 cografyaya
asina olmayan Sakalar Kafkas Daglari’m takip ederek bugiinkii Derbent tarafindan On-Asya
cografyasina adim atmislardi (Herodotos, 2004, s. 204). Acikcasi, Kimmerler Daryal ge¢idinden
bugiinkii Glircistan taraflarina inerken yeni geldikleri cografyayi bilmeyen Sakalar ise Kafkas Daglari’n1
takiben Derbent Gegidi iizerinden Azerbaycan ve Iran topraklarina giris yapmslardi.

Herodot Iskitlerin yasadiklar1 bugiinkii Ukrayna cografyasinda eskiden Kimmerlerin var
oldugunu sdyler. Ancak sayet durum boyle olsaydi yani Kimmerler Kuzey Karadeniz sahasinda
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yasasaydi Sakalarin tazyiki karsisinda Kimmerlerin Giircistan yahut Ermenistan taraflarina degil Orta
Avrupa yahut Balkan topraklarina kagmasi gerekirdi.

Yazili kaynaklan esas alan Miillenhoff Kuzey Karadeniz sahasinda higbir zaman Kimmerlerin
olmadigimi iddia etmistir (Minns, 1913, s. 41). Kimmerlerin yasadiklar1 cografya Kafkasya ve
civarindaki sahalar idi ve destanin verdigi bilgiler de Sakalar ile Kimmerler arasinda bir silahli
miicadelenin yasandigina ve bu cengin Kafkasya topraklarinda oldugunu bizlere géstermektedir.

1858 senesinde Kafkasya’ya seyahatte bulunan ve gozlemlerini aktaran Alexander Dumas’in
verdigi bilgiler sayesinde Kafkas Daglari’nin kuzeyde kalan kesimine Kara Daglar denildigini
bilmekteyiz ve Dumas eserinde ayni dag sirasmin giineyde kalan kisminin ise Beyaz Daglar olarak
adlandirilabilecegini ifade etmektedir (Dumas, 1859, s. 2; Dumas, 2000, s. 9-10). Kimmerlerin
Sakalardan kacarken kullandiklar1 Daryal Gegidi her iki dag sirasinin orta noktasinda yer alir.

Destana gore Oguz Kagan ile Urum Kagan arasindaki savas bir Kara Dag’in 6nilinde cereyan
etmisti (Bang & Rahmeti, 1936, s. 21). Kara Dag tabiri siradan bir isim olarak degerlendirilmistir ama
esasen Ozel bir adlandirmadir ve agik¢a Dumas’in Kara Daglar olarak naklettigi Katkas Daglari’nin
kuzeyindeki boliimil igin kullanilmistir.

Dede Korkut Hikayeleri’nde de Kara Daglar adlandirmasini pek ¢ok yerde bulmaktayiz (Lewis,
1974, s. 54, 58, 66, 76, 77, 84). Bu hikayelerde gegen Kara Daglar Ahiska’nin dogusundaki “Kara-
Kaya Dagr”, Kafkaslari Daryal’dan sonraki dogu boliimleri ile Katkaslarin en ytiksek yerlerine verilen
ad olan Kara Kaya Dag: ve Daryal gecidi civarindaki Orta Kafkaslar ile ilintilenmistir (Kirzioglu, 2000,
s. 98-99). Dede Korkut Hikayeleri’nde gegen Kara Daglar esasen Oguz Kagan Destani’ndaki Kara Dag
ile 6zdestir.

Kirim’daki Yayla Daglari haricinde Karpatlardan Ural Daglari’na kadar uzanan sahada hicbir dag
olusumu yoktur. Bu gercek bile destanda zikrolunan dagin ancak Kafkaslar ile ilintili olmas1 gerektigini
ortaya koymaktadir. Zaten destanin Uruz Kagan’in elinde tuttugu cografya ile ilgili vermis oldugu
bilgiler de bu ger¢egi dogrulamaktadir. Urum Kagan oglu Uruz Beg’i dag basinda, derin irmak arasinda
iyi tahkim edilmis bir sehre yollamaktadir (Bang ve Rahmeti, 1936, s. 21). Hem dagin hem de irmagin
oldugu tiirlinden bir cografi tanimlama daglardan, ovalardan ve irmaklardan miitesekkil Kafkas
cografyasi ile miikemmel uyusur.

Bugiin Katkasya’da yasayan Karacay-Malkar Tiirklerinin en 6nde gelen kollarindan birinin ad1
Urusbeyli’dir (Caferoglu, 1988, s. 50). Yine en taninmis ailelerinden biri Uruz-bi’dir (Blaramberg,
2017, s. 230). Daglik Kabardin beylerinin soyundan gelen bir siilalenin ad1 Urus’tur ve Karacaylar’da
Urusbiev adinin varligi bilinmektedir (Baskakov, 1997, s. 153). Rus tarihinde 6nemli rol oynamig Tiirk
ailelerden birinin adi da Urusov’dur (Halikov, 1995, s. 101). Belki de tiim bu adlandirmalar Urus
Kagan’in ge¢miste bu sahadaki varliginin yadigarlan olarak kalmistir.

Destana gore bu olay sonrasinda Oguz Kagan ordusu yoluna devam eder ve bu esnada Oguz
Kagan’in bir at1 yakinlardaki biiyiik bir daga kacar ve bu dag iistiinde don ve buz bulundugu ve bast
soguktan ap ak oldugu i¢in Muz Tag “Buz Dag” olarak adlandirilmaktadir (Bang ve Rahmeti, 1936, s.
25).

Tarihgi Plinius Sakalarin Kafkas Daglarina Croucas “Kroukas” adini verdiklerini ve bu adin
onlarm dilinde “kar ve beyaz” manalarina geldigini ifade etmektedir (Plinius, 1961, s. 375).

Zekiyev kroukas sozcigini Tirkce’de kirau “kar ve kirg” ve kas “kaya, kayalik dag” sozciikleri
ile aciklamistir (Zekiyev, 2006, s. 179). Beyaz anlaminin ise Karagay-Malkar lehgesindeki kirav
sozciigiinde korundugu, Ingilizce grey ile Almanca grau renk adlarinin Sakalarmn dilinden o dillere
gectigi, ayni adlandirmanin giiniimiiz Tiirk¢e’sinde ki sifatinda yasadigi gosterilmis ve Muz Dag’in
Kafkas Daglar1 oldugu yoniinde bir teshis yapilarak ayni1 dag Plinius’un eserinde zikrolunan kroukas ile
0zdeslestirilmistir (Sengiil, 2013, s. 19-22). Muhtemelen Sakaca adlandirma Dogu Rodop Tiirk
agizlarinda renk anlami ile kullanilan gir “kirbeyaz” (Mollova, 2003, s. 158) sdzctigii ile bir ve aynidir.
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Bu arada, Cermen dillerinde buz i¢in kullamilan ingilizcedeki ice, Almancadaki eis, Isvegcedeki
is, 1zlandacadaki is, Norvegcedeki is, Danca is kelimeleri, Tiirkgedeki ayaz "don", Cuvascadaki usa
"don", Tiirk¢edeki "iistimek" fiilinin kokii olan zigii ve Tiirkmencedeki karsiligi olan {isiimek fiilinin
kokii sise ile Stimercedeki -ge “iistimek, soguk ” kelimeleriyle iligkilidir. Tiirk ve Cermen lehgeleri
arasidaki bu kelime benzerligi muhtemelen Iskit dénemine kadar uzanmaktadir.

Dumas’1n adlandirdig1 Kafkas Daglari’nin daha giineyinde kalan ve en yiiksek bdliimlerini igceren

Beyaz Daglar Plinius’un zikrettigi Kroukas “Beyaz Dag” ve destanda zikrolunan Buz Dag ile bir ve
aynidir.

Herodot’a gore Sakalar Derbent tarafindan On-Asya cografyasina adim atmaktadirlar. Yine bu
gercegi de Oguz Kagan Destani’nda bulmaktayiz. Oguz Kagan Muz Dag’a yani Kafkas Daglari’nin
gliney kesimindeki dag sirasina kacan atinin bulunmasi sonrasinda ordusu ile daha ileri gider,
pencerelerinin giimiisten ¢atisinin ise demirden oldugu kapali ve anahtar1 olmayan biiyiik bir ev goriir
ve Oguz Kagan Tomiirdii Kagul isimli birine burada kalip catiy1 agmasimi sdyler ve buna binaen ona
Kalag (“kal! Ag!) adin1 verir (Bang ve Rahmeti, 1936, s. 25).

99

Anahtar anlamina gelen basta Slav dillerindeki Sirb¢a“kspyu”, Hirvatga “kljuc”, Slovence
“kljuc”, Bulgarca “xmiou” (“klyuch”) Slovakca “kl’uc”, Cekce “klic”, Ukraynaca “xmou”, Rusca
“xirou”, Lehge “klucz” ve Lusatca(Almanya’nin glineydogusunda kullanilan Slav dili) “klac”) ile
Yunanca wAewdi “kleidi” ve Latince “clavis” vb. sozciiklerin destanda bir nevi anahtar gorevi
gordiigiinden dolayr adimi alan Kalag kavim adi ile ilging bir ses¢il benzerlige sahip oldugunu da

sOylemeden gecemeyecegiz.

Destanda kapal ev ile zikrolunanin ger¢ekte Derbent oldugu one siiriilerek Herodot’un bahsettigi
Sakalarm Derbent tizerinden On-Asya cografyasina inme hadisesi ile kapali ev temelinde yasanilan olay
0zdeslestirilmistir (Sengiil, 2013, s. 45-46).

VIL Yiizy1l Ermeni yazari Sirakli Ananias eserinde Derbent adinin anlamim “kilit ve kap1” olarak
verir (Hewsen, 1992, s. 57). Ananias’in eserinin Ingilizce gevirisini yapan ve eserde zikrolunan yer
adlaniyla da ilgili agiklamalarda bulunan Hewsen Derbent adinin manasim “kilitli kap1” olarak not
diismiistiir (1992, s. 122). Goriildiigii gibi, yukarida yapilan tespit bir tarihi gergekligi yansitmaktadir ve
Oguz Kagan Destani’nin gercekte Sakalara ait oldugunu bizlere gosteren bir baska delili teskil
etmektedir.

Sakalar Kimmerleri takiben Derbent yolu {izerinden giineye inip milattan evvel VII. Yiizyilin
baginda Asur devletinin kuzeydogusunda ve Urmiye sahasinda ortaya ¢iktilar (Struve, 1941, s. 318) ve
bugiinkii Iran’in kuzeybatisindaki Sagiz bolgesinde baskentlerini kurdular (Rice, 1957, s. 45).

Destan Sakalarmn Derbent giizergahini izleyerek Iran topraklarina indiklerini de dogrulamaktadir
clinkli destana gore kapali evin akabinde Oguz Kagan Ciircet denilen bir sahaya gelip cadirin
kurmaktadir ve Ciirget denilen iilke tarlasi olmayan ¢orak bir araziden ibarettir (Bang ve Rahmeti, 1936,
s. 25). O donemde o sahada Mannae isimli bir topluluk vardi ve Sakalar orada bu topluluk ile ittifak
kurmuslardi. Ciirget ismi ile kastedilen Mannae isimli topluluk olmalidir.

Gergekten de Iran topraklar1 Kuzeybati ve Bati Iran topraklari da dahil olmak iizere ekime gok
uygun olmayan g¢orak bir cografyadir.

Destanda Ciircet ismi ile zikredilen iilkeyi Secere-i Terakime’de de bulmaktayiz. Ancak
Ciircet/Ciircet memleketi bu eserde Cin’in yakinlarindaki bir saha olarak gosterilmektedir (Ebulgazi
Bahadir Han, 1996, s. 237; Demir & Aydogdu, 2022, s. 81). Acikgasi zikrolunan ¢aligmada destanin asli
bicimine sadik kalinarak Oguz Kagan’in maceralarma yer verilse de olaylar cogunlukla Orta Asya
cografyasina hapsedilmistir ve birinci kaynak olma vasfina sahip degildir.

Herodot’un anlattiklaria gére Sakalar On-Asya cografyasinda Misir’a kadar seferlerde bulunup
sonrasinda yurtlarina dénmektedirler. Tarihin Babasi’nin vermis oldugu bu veri de destan tarafindan
birebir dogrulanmaktadir. Oguz Kagan da tipki Sakalar gibi On-Asya cografyasinda Misir’a kadar sefer
yapip sonrasinda yurduna geri donmektedir.
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Oguz Kagan, Alanho’a ve Skilurus Denkligi

Simdi asil adinin Ogur olmasi gerektigi Oguz Kagan Destani’nin Sakalar ile ilintili oldugunu hem
dogrulayacak hem de Oguz (Ogur) adinin Hun hiikiimdar1 Mo-tun ile iligkisi olmayip esasen Saka
hiikiimdarini temsil ettigini teyit edecek bir veri sunacagiz. Bu veri daha evvelinde kimse tarafindan fark
edilmemistir ve bu ¢alisma vesilesiyle bilim diinyasina ilk kez de olsa sunulmaktadir.

Tiirkmenler arasinda derlenen ve “300 Tiirkmen Efsanesi” ismi ile Otiiken Yayimlar1 tarafindan
yakin bir gegmiste nesredilen eserde su tiirden bir Oguz Kagan efsanesine yer verilmektedir.

“Oguz Han, Mangislak, Seyhun, Ceyhun civarlarini, Képetdag eteklerini kendisine tabii kilarak
kadim ata yurduna dondiigiinde, biitiin ogullari ve torunlarini toplayip biiyiik bir solen yapar. Her birine
altin, giimiis, bezenmig hilatler, mertebelerine gore vilayetler verir. Sonra ogullarina soyle der:

“Ey benim ogullarim, canlarim, dinleyin ben yaslandim. Sonsuzluga gé¢mem yaklasti. Size
verecek 6giit ve nasihatlerimi iyi dinleyin. Bu nasihatleri kendiniz igin baht ve devlet sayip ona gore
onlara uyun. Ogullariniza, evlatlarmiza, boyunuza ve urugunuza benim oOgiitlerimi ve nasihatlerimi
ulastirm. Onlar da bu nasihatlere uysunlar. Diinya dondiik¢e ve var olduk¢a, onlar da evlatlarina ve
nesillerine ulastirsinlar. Eger uruklariniz ve boylariniz biiyiiyiip bu 6giitlere uysalar, diinyaya hakim
olurlar ve hi¢hir diisman onlardan iistiin olamaz. Her zaman din ve diinyalart mamur olur. Eger benim
ogtitlerime ve buyruklarima uymaziarsa, o zaman mutlaka birbirlerine diiser ve diisman onlardan iistiin
gelir. Her bir boy bir iklime diiser ve kendi soylarint unuturlar.

Sonra alti ogluna ve yirmi dort torununa soyle der:
“Biriniz ok verin”

Ok verirler. Eline alip kirar. Iki ogluna siyle der:
“Iki ok verin.”

Iki ok verirler. Alip kirar. Sonra ii¢ oglundan ii¢ ok sorar ve oklart alip diziyle kirar. Alt
oglunun her birinden bir ok alp diziyle kirmak ister, ancak kiramaz. On ikisinden on iki ok alip
birbirlerine baglayip ellerine verir ve soyle der:

“Ne kadar gii¢ ve kuvvetiniz varsa deneyin, kirabilir misiniz?”
Onlar:

“Kirilmaz” diye cevap verir.

Oguz Han:

“Bu ornekten ders alip birbirinize destek olun. Vasiyetime gore, benden sonra oglum Giin, han
olsun. Onun arkasindan oglu Kayi, han olsun. Kayr urugundan han varken, Bayat, han olmasin. O
sadece kendi boyuna bey olsun. Kayr han iken, Bayat sag kolun beylerbeyi olur. Sol kolun beylerbeyi
ise Bayindw’dir. Bu diizene uyun. Agabey varken kardesi agalik etmesin, yani biiyiik kardes varken
kiiciik kardes bey olmasin. Kay1 han on iki boy sag kola ve on iki boy sol kola han olur.” (Inayet &
Annaberdiyev, 2019, s. 121-122).

Oguz Han o6lim doseginde kendisinden sonra devlet ve milletin birlik ve beraberliginin
bozulmamasi adina boylesi bir anlam yiiklii nasihat verme yolunu se¢mis ve bu 6glidiinii de ok
destelerinin zayiflig1 ve giicliiliigiinii bizatihi tecriibe ederek gostermistir.

Oguz Kagan Destani’nin Togan ve Bang tarafindan nesri yapilan niishalarindan Uygur Harfli
Oguz Kagan Destani’na varincaya kadar yaymlanmis caligmalarda iistteki hikayeyi andiran
aciklamalara rastlanmaz. Bu destanlarda sadece Oguz Kagan’in ogullarimin av sirasinda bulduklar
oklar1 babalar1 Oguz Kagan’a takdim ettikleri ve Oguz Kagan’in da ¢ocuklarina ok gibi olun tarzinda
salik verdigine sahit olunmaktadir (Agca, 2019, s. 142-143; Kutluk, 2022, s. 148-149; Togan, 1982, s.
48; Bang ve Rahmeti, 1936, s. 31).
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Tiirkmence efsaneye ¢ok benzeyen bir hikayeye Mogollarm Gizli Tarihi’nde rastlamaktayiz.
Gizli Tarih’te zikredilen anlatiya gore Cengiz Han i soyunun dayandigi sahsiyetlerden biri olan Alan-
ho’a adli kadin bes ogluna kistan kalmis bir koyunu pisirip ziyafet ¢ekerken onlara birer ok vererek
kirmalarim ister. Ogullar bu oklar1 zorlanmadan kirarlar. Sonrasinda Alan-ho’a bes oku bir demet
halinde baglayip kirmalarini ister fakat evlatlar1 bunu yapmaya muvaffak olamazlar. Bunun iizerine,
Alan-ho’a “Bes oglum! Sizler benim bir tek viicudumdan diinyaya geldiniz. Eger ayri ayri hareket
ederseniz, deminki bes ok (misali) gibi herkes tarafindan kolayca kirihrsiniz. Fakat, bir araya
baglanmis bes ok gibi toplu bulunursaniz, size kim kolaylikla zarar getirebilir? der ve bir miiddet
sonra da oliir (Temir, 1986, s. 7-8).

Ustteki her iki anlatiy1 da gz 6niine alacak olursak Oguz Kagan’in Mogollarin manevi atast Alan-
ho’a olmasi yahut da onunla 6zdeslestirilmesi gerektigi ortaya ¢ikacaktir. Fakat Alan-ho’a kadin iken
Oguz Kagan ise erkektir. Her ne kadar cinsiyet pek sorun teskil etmese de asil mesele sudur: Tiirkler mi
bu anlatiy1 Mogollardan yoksa Mogollar m1 bu anlatiy1 Tiirklerden almigtir?

Bu soruya asagida sunacagimiz kaynak fazlasiyla cevap verecektir.

Gerek Mogollarin gerekse Tiirklerin manevi diinyasinda yasamig benzer hadiselerin neredeyse
birebir benzerinin bir Eski¢ag yazarinin eserinde mevcut oldugunu miisahede etmekteyiz.

Giliniimiiz Ukrayna topraklarindaki Saka hakimiyeti milattan evvel III. Yiizy1l i¢erisinde dogudan
Sarmatlar, batidan ise Keltlerin Iskitya topraklarini istila hareketlerine dayandirilan nedenler ile ortadan
kalkmig Sakalardan bir kol Dobruca bdlgesine diger bir kol ise Kirim yarimadasina siginmasti.

Dobruca sahasina muhaceret eden Saka ziimresinin akibeti ile alakali herhangi bir malumata sahip
olmamamiza mukabil Kirim yarimadasina sigman Saka kolunun tarihsel seriiveni ile ilintili boliik
porciik kimi bilgileri halihazirda Eski¢cag Grek yazarlarinin eserlerinde bulmaktayiz.

Milattan sonra I. ve II. Yiizyillarda yasayan Grek yazar1 Plutarkhos Moralia adli eserinde Kirim
yarimadasina siginan Sakalarin en biiyiik hiikiimdari olan Skilurus’a dair su tiirden bir hikayeyi eserinde
nakleder:

“ ... Ardinda seksen ogul birakan Skilurus oliim déseginde iken her bir ogluna swrasiyla bir
demet muzrak verip kirmalarim istedi. Tiimiiniin pes etmesi iizerine mizraklari tek tek cikartip
zorlanmadan parcaladr ve onlara bir arada olursamiz giiclii kalirsiniz bozusup kavga ederseniz
zayiflarsiniz nasihatini verdi.” (Plutarch, 1932, s. 27).

Gorildigi gibi, Oguz Kagan’in Tiirkmence derlenen hikayesinde zikrolunan hadisenin tipatip
aynisint Plutarkhos’un ¢aligmasinda bulmaktayiz. Her iki anlatida kendi ogullara nasihatte bulunan
sahsiyetler mevcuttur. Ve bu sahsiyetler 6z evlatlarina gerekli 6giidii 6liim doseginde vermektedirler.
Olayin kahramanlar1 benzer bir bi¢imde iki hikayede de birden fazla ogula sahiptir. Strabon
Skilurus’dan bahsederken onun oglunun adimin Palak(us) oldugunu Poseidonius’a gore elli
Apollonides’e gore is seksen oglu oldugunu soyler (Strabo, 1924, s. 235). Skilurus’un tam olarak kag
evlada sahip oldugunu belirlemek miimkiin géziikmiiyor ama elli yahut seksen ogula malik tarzinda bir
ifade fazlasiyla bir abartidan ibarettir ve Tiirkmence anlatida zikrolunan ogul ve torunlar seklindeki bir
izahat belki de Skilurus’un neden bu kadar evlada sahip oldugunu agiklama konusunda bir ipucu
verebilir. Plutarkhos’un ve Strabon’un verdigi ogul sayis1 ayn1 zamanda torun sayisini da icermekteydi

Her iki anlat1 arasindaki tek fark cografyalardir. Plutarkhos’un naklettigi Skilurus’un yasadigi
saha Kirim yarimadasi iken Tiirkmen efsanesinde gegcen Oguz Kagan’in yasadigi ve fetih harekatlarinda
bulundugu cografya Orta Asya olarak karsimiza ¢ikmaktadir. Oguz Kagan Mangislak, Seyhun ve
Ceyhun civarlarini yani Maveratinnehir bdlgesini ve Kopetdag’1 ele gecirip ata yurduna déndiigiine gore
atayurdun Maveratlinnehir bolgesinin dogu tarafinda kalmasi icap edecektir. Zira Oguz Kagan bati
istikametten gelerek bu sahalari ele gegirmis olsayd: atayurdun Iran olmas1 gerekirdi ki, bu bildigimiz
tarihi gercekliklerle uyusmaz. Oguz Kagan’in atayurdu agik bir sekilde Seyhun Nehri’nin dogusundadir.
Bu da atayurdun besbelli Kazakistan cografyasi olduguna isaret etmektedir. Nitekim, Orta Asya’dan
koparak Dogu Avrupa’ya gelen Sakalarin anayurdu Kazakistan’daki Tasmola arkeolojik kiiltiir sahas1
olarak teshis edilmistir (Sengiil, 2023, s. 74-95).
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Bu denkligi pesinen reddedecek olanlar Kirim yarimadasindaki Saka kralina ait bir rivayetin
Tiirkmenler arasinda nasil yasadig ile ilgili bir soru soracaklar ve meseleye siiphe ile yaklagacaklardir.

Kirim adi dahi esasen Sakalarm o yarimadaya verdigi bir adlandirma olup hendek anlamina
gelmektedir. Herodot Sakalarin Misir’a kadar yaptiklar1 sefer sonrasi geri doniiglerinde yasadiklar bir
hendek olaymdan bahseder (Herodot, 2004, s.201). Ayni1 olay Oguz Kagan Destani’nda da gegmektedir.
Bu destandaki ici tutkal dolu havuz olayi ile Herodot un zikrettigi hendek olay1 birbiriyle ortiismektedir.
Gergekten de hendek hadisesinin cereyan ettigi yer Kirim Yarimadasi’n1 Ukrayna anakarasina baglayan
Perekop Kistagi denilen muhittir. Tiirklerin o muhite verdikleri isim Or “hendek” yahut Orkap: iken
Greklerin aynm1 yere Sakalarin verdigi anlami alarak tégpog (taphros)“hendek” dedikleri goriilmektedir.
Kirim hendek olaymnin yasandigi cografya olmasi miinasebetiyle Sakalarin verdigi bir adlandirma gibi
durmaktadir ve giliniimiize kadar da Tirkler arasinda bu sekilde yasamistir (Sengiil, 2013, s. 47-52;
Sengiil, 2022, s. 497-509).

Anlam “Hendek Kap1” goriinen Orkap1 Ukrayna ana karasindan Kirim Yarimadasi’na girerken
gegilmesi zorunlu olan cografyadir ve Kinm Yarimadasi’nin girigini teskil etmektedir. Yani Orkapi
anlami esasen hendek olan Kirim’m kapisi konumundadir. Dolayisiyla, Orkapi’nin bu ad ile anilmasi
tesadiifi degildir.

XIX. Yiizyilda yasamis ve pek ¢ok eser ortaya koymus Diyarbekirli Said Pasa Mir’atii’l-Iber adl1
eserinde Hunlar ile iliskilendirdigi Oguz Kagan’in ogullarinin Seyhun ve Ceyhun Irmaklar1 arasindaki
beldeleri ele gecirdikten sonra topraklarini Bosfor ve Tuna’ya kadar genislettiklerini not diigmiistiir
(Pasa, 2022, s. 86).

Burada Bosfor ile kastedilen Kirim Yarimadasi’nin en dogusunda yer alan ve Karadeniz’i Azak
Denizi’ne baglayan Ker¢ Bogazi’dir. Yani Mir’atii’l-Iber’e gére Oguz Kagan’in kurdugu devlet ig
Asya’dan Kirrm’a ve Tuna Irmagi’na kadar sahalari kapsiyordu. Mir’atii’l-iber’in sundugu cografi
bilgiler bize Oguz Kagan Destani’nin Tiirkmenistan niishas1 ile Plutarkhos’un Moralia adli eserinde
gegen anlatilarin farkli cografyalara it olsa da neden 6zdes oldugunu agiklamaktadir.

Ustte Kirim Yarmmadasi ile ilgili verileri g6z 6niinde aldigimizda Tiirklerin Oguz Kagan adli
manevi hikayelerinde Sakalarin yasadig: seriivenleri hatiralarinda saklamasi gibi Kirim Yarimadasi’nin
Saka kral1 Skilurus’a ait bir olay1 da yasatmalarina sagirilmamalidir.

Sonug¢

Makalede ele alinan tarihi belge mahiyetindeki anlatilar arasindaki benzer noktalar ve tarihi
kaynak karsilagtirmasi ile varilan neticeler bizlere Oguz Kagan’ i kimligi ile ilgili daha evvelce varilmis
hiikiim olan Oguz Kagan’in Hun basbugu Mo-tun yani Metehan oldugu yoniindeki bir sav1 tiimiiyle
clirtitmektedir. Nitekim, Oguz Kagan Destani’nin Tiirkmenler arasindan derlenen rivayeti ile Plutarch’in
kendi eserinde yer verdigi anlat1 arasindaki apagik benzerlik Oguz Kagan’1n hicbir surette Hun basbugu
Mo-tun ile iligkilendirilemeyecegini aksine bu destanin Sakalar ile irtibathh oldugunu bizlere
gostermektedir. Tlirkmenler arasindaki anlati ile Plutarch’in ¢alismasinda zikredilen hadiseyi goz oniine
aldigimizda Oguz Kagan’in Saka krali Skilurus, Oguz Kagan’in vasiyetine gore kendisinden sonra
devletin bagma gegen Giin Han’in ise Skilurus’tan sonra idareyi devralan Palak(us) olmas1 gerektigi
ortaya ¢ikmaktadir. Destan her ne kadar bir sahis adi ¢evresinde gecen olaylara yer verse de esasen o
sahis ad1 bir milleti temsil etmektedir. Zira, makale igerisinde gegen Oguz Kagan ile Iskit krali Skilurus
ayniligi ¢ok agik olsa da destanda gegen olaylar agirlik itibariyle Iskitlerin milattan evvelki yiizyillarda
Orta Asya’dan Dogu Avrupa’ya goc ettikleri doneme ait ¢ok agik izleri barindirmaktadir. Halbuki,
Skilurus Iskitlerin Dogu Avrupa’ya gelip yerlesme siirecinin Iskit hiikiimdar1 degil Iskitya’nin yikilisi
sonrasinda ad: tarihi kaynaklarda gecen Iskit hiikiimdarmin adidir. Bu sebepten dolay1, Oguz Kagan
Destam Iskit krali Skilurus’a ve onun nezdinde tiim Saka diinyasina aittir. Plutarch ile Oguz Kagan’in
Tilirkmence anlatis1 arasindaki kesin baglantilart Mogollar sonrasinda kendilerine uyarlamislardir.
Alanho’a destaninda gegen anlati esasen Sakalara aittir ve Oguz Kagan Destani’ndan bir alntidir.
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Makalede gegen anlatilar bizlere destanin asil adinin Oguz olarak degil asli bi¢imi olan Ogur Kagan
Destani olarak degistirilmesi gerektigini de sdylemektedir.

Oneriler

Oguz Kagan Destani’nin tarihi ve kiiltiirel baglamda yeniden degerlendirilmesinin gerekliligini
acikca ortaya koyan bu calisma ile birlikte gelecek aragtirmalarda, destanin farkli tiirlerinin
karsilagtirmali tetkikleriyle, Orta Asya halklarinin ortak tarihi hafizasinin daha ayrmtili bicimde ortaya
konmas1 miimkiin olacaktir. Ayrica, kazibilimsel veriler, dilbilimsel incelemeler ve diger bilim
dallarindan elde edilecek yeni bulgularla destanin tarihsel gergeklik boyutunun daha saglam temellere
oturtulmasi tesvik edilmelidir. Bunun yam sira, Mogol ve Tiirk destanlarinin etkilesim siireclerinin
kapsaml1 bir sekilde incelenmesi, kiiltiirel etkilesim bigimlerinin anlagilmasina katki saglayacaktir. Son
olarak, Oguz Kagan Destani’nin hakiki metinlerine yonelik elestirel metin ¢aligmalar1 yapilarak, bu
onemli kiiltiirel mirasin korunmasi ve daha genis kitlelere ulastirilmasi saglanmalidir.
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